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Letters to 

the Editor 
 
 

Thomas Young 491506 
Marquette Branch Prison 

1960 U.S. Highway 41 South 
Marquette, MI 49855 

 
I was recently reading a book you may 
have read, titled The Rise & Fall of Cal-
ifornia’s Radical Prison Movement, in 
which the author details the origins of 
radicalism in the California penal sys-
tem. One of the central themes of the 
book he argues is that most prisoners 
weren’t actually politicized, that they 
took advantage of those currents, the 
political environment, using politics 
to advance their own so-called “crim-
inal” agendas and that many support-
ers on the outside as well weren’t truly 
invested in abolition, but rather su-
perficially attracted to individual fig-
ures such as the George Jackson’s and 
Eldridge Cleaver’s of the time.  

In one fell swoop this author 
discredited the entire prison libera-
tion movement by distorting and 
cherry picking a few isolated exam-
ples. I believe it’s folks like that, his 
perspective among many other view-
points from the pig’s perspective is 
what’s been dominating the media, 
the narrative, and people’s overall 
perception over the past 30 plus years 
when we think of prisons and poor 
people who occupy them. It’s what’s 
been stifling the movement and any 
forward progress. That, along with 

the absence of a clear, comprehen-
sive, aggressive abolitionist praxis. 

When I look at the multi-bil-
lion-dollar industry they’ve created in 
crime dramas, murder mysteries, re-
ality t.v., etc., essentially, they’ve nar-
rowed it down to a very basic, generic 
formula of justifying oppression 
through finding defects in victims of 
oppression. An industry that’s ac-
quired legitimacy and influence, in 
part because entertainers and aca-
demics, many of mediocre talent, 
(have you seen Ice-T in Law & Or-
der?!) are its paid spokespersons. Our 
conception of how we view “crime,” 
who commits crime, what constitutes 
a “criminal” here in the U.S. is so 
etched in our psyche, programmed 
into our thought process that even 
the most well-intentioned among us 
can be guilty of viewing crime as syn-
onymous with those of color, primar-
ily Black. In Blood in My Eye George 
Jackson alludes to the importance of a 
revolutionary culture, but doesn’t go 
too far in depth on the subject. I think 
maybe perhaps this is something we 
should devote more thought to. De-
fining a praxis and culture that’s 
clearly anti-establishment, anti-
prison, anti-racist, to counter the cur-
rent attitudes and status quo.  

I read the zine you sent me by 
Andrea Smith, “Heteropatriarchy and 
the Three Pillars of White Suprem-
acy.” I’m familiar with the term (het-
eropatriarchy). It’s an historically ac-
curate description of the current so-
cial order. There are and will be 
enough theories and concepts to ex-
plain oppression as there are people 
grappling with the fact that “some-
thing” must be done. I’m with what-
ever works to getting folks to think 
and act outside oppression. So I don’t 
spend much time arguing over one 
theory over another. I begin where 
others are at, I mean, were else can 
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you actually begin? It wasn’t until I 
read bell hooks (Feminism is for Eve-
rybody and We Real Cool: Black Men  
& Masculinity) that I understood my 
own subtle and occasionally overt 
tendency to think and act out in pa-
triarchal and homophobic ways that I 
had to consciously correct. One thing 
I also appreciate about her analysis is 
her insistence that both men and 
women can be perpetrators of patriar-
chal violence.  

As for the books you sent, they 
rejected Propter Nos because it con-
tained a poem promoting violence. 
Toni Morrison they rejected because 
all books are required to come 
straight from the publisher or an ap-
proved vendor (amazon, barnes & no-
ble). And the anarchist book was also 
rejected from not coming from an ap-
proved vendor. Usually Xeroxed 
books are allowed through….  I know, 
it’s a headache. I’m sorry you had to 
waste your money and time on post-
age, stamps etc. But it’s to be expected 
right? How can we expect an enemy, 
the oppressor to help educate the op-
pressed out of their situation. It just 
wouldn’t be intelligent on their be-
half. It’s just like when slaves were 
outlawed from learning to read and 
write.  

 
Clenched fist! 

 
 
 
 

 
Yumil Pérez #JG2234 

SCI-Somerset 
1600 Walters Mill Rd 
Somerset, PA, 15510 

 
Soy ciudadano de la República de 
Cuba soberana nací y me crie en el 
municipio Regla-Ciudad Habana, 
donde la religión lider es la santería. 
Es un pueblo que nació desde la 

década de la esclavitud donde se crió 
la cuna de la religión afrocubana del 
cual me siento orgulloso por mis 
ancestros Africano cual me crié en 
una religión bella ancestral. 

Hoy me encuentro preso en 
una prisión estatal de estado de 
Pennsylvania. Llegue a este pais 
cuando el éxodo de Guantanamo Bay 
en el 1993. 

Pero no, me fue nada facil, 
gracias a mi preparación militar e 
podido calmar mi (PTSD) a causa de 
las misiones que participe como en 
Africa-Angola, Nicaragua, Ukrania y 
Colombia. Estando preso e sabido y e 
comprendido que aun lo estudiado 
sobre la opresión encontró de 
culturas, raza y origen por parte de los 
puercos blancos americano y su 
gobierno e podido realizar un 
pequeño grupo que día a día va 
creciendo, cual vamos a luchar con 
fuerza encontrar del capitalismo 
opresor. 
 Ya que con marcha de paz nos 
oprimen, entonces con fuerzas 
llorarán el gobierno, esta guerra sera 
interna y externa, no podemos decir 
que vamos a ganar, pero con orgullo 
en nuestros corazones podemos estar 
agradecido que vamos a herir a la 
serpiente. 

Me han herido en la prisión, 
me han dado golpes fuertes, me han 
dejado 18 horas esposado con los ojos 
inchado, me han dejado Tirado como 
un perro. 
 
Pero todo en esta vida se paga. 
 
Espero saber pronto de ustedes. 
 
God Bless You. 
 
 

v  
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English translation of Yumil’s let-
ter: 
 
I am a citizen of the sovereign Republic of 
Cuba and I was born in the municipality 
Regla-Havana, where the primary reli-
gion is Santería. It is a town that was cre-
ated in the decade of slavery where the 
cradle of the Afro-Cuban religion was 
born. I am proud of my African ancestors, 
who raised me in a 
beautiful ancestral religion. 

Today I am imprisoned in a state 
prison in the state of Pennsylvania. I ar-
rived in this country during the exodus 
from Guantanamo Bay in 1993.  

But no, it was not easy for me. 
Thanks to my military preparation I’ve 
been able to calm my PTSD caused by the 
missions that I participated in, like in An-
gola, Nicaragua, Ukraine and Colombia. 
Being imprisoned I have known and un-
derstood, and even studied about the op-
pression encountered because of culture, 
race, and origin enacted by the American 
white pigs and their government. We 
have been able to form a small group that 
day-by-day is growing, through which 
we are going to fight with force to con-
front capitalist oppression. 

Even when we march they op-
press us, so with our strength we will 
make the government squeal. This fight 
will be both internal and external. We 
cannot therefore say if we will win. But 
with pride in our hearts we can be sure 
that we will wound the serpent. 

They have hurt me in prison. 
They have given me strong blows. They 
have left me for 18 hours handcuffed with 
my eyes swollen. They have left me lying 
like a dog. 
 
But in this life, what goes around comes 
around. 
 
I hope to hear from you soon. 
 
God Bless You. 

 
 
 

Stephen Wilson; LB8480 
State Correctional Institution, Smithfield 

P.O. Box 999, 1120 Pike St. 
Huntingdon, PA 16652 

 
As 2018 winds down, I want to take 
the time to thank you for your sup-
port, efforts, and generosity. You have 
enabled me to learn and convey a 
great deal this year. You have helped 
me better organize behind the walls. 
When we needed help to fight PA 
DOC's onerous mail policy, you were 
there. I thank you. I am grateful to 
have you—a patient ear and wise 
tongue—in my life. Words cannot ad-
equately convey my appreciation so I 
work everyday to become a better 
person and ally behind these walls. 
This is my gratitude in practice. 
 It is my hope that moving into 
the new year ’19 our connection 
strengthens. I hope to contribute 
more to the struggle and deepen my 
understanding and practice. I hope 
that together we move another step 
closer to building a world that values 
all our lives, or at least abolishing the 
oppressive one that exists today. 

I want to specifically thank 
certain people. While many have con-
tributed to my education and prac-
tice, these people have been main-
stays of support and understanding: 
Dean Spade, Dan Berger, Charlotte 
Pope, Sarah Jane Rhee, Emily 
Abendroth, John Rowland, Suzy Mar-
tin, Black & Pink, and Critical Re-
sistance.  

I want to thank Eric Stanley, 
Che Gossett, Mariame Kaba, Joy 
James, Andrea J. Ritchie, Beth Richie, 
Reina Gossett, Liat Ben-Moshe, Tous-
saint Losier, Darnell L. .Moore, Ruth 
Wilson Gilmore, Dylan Rodriguez, 
Maya Schenwar, Monica Trinidad, 
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Pilar Maschi, Haymarket Books, AK 
Press, True Leap Press, Signs and GLQ 
for the work you're doing. When 
you're feeling frustrated or doubtful, 
remember that you are helping so 
many people, especially those of us 
behind the walls, better understand 
the world and effectively struggle 
against oppression. You are appreci-
ated. 
 As for your True Leap Press—I 
previously wrote thanking you for 
sending me Propter Nos and inform-
ing you that I would send some com-
ments from my reading group. Our 
group is abolitionist. We are always 
eager to learn. Your publication cre-
ated a lively discussion. We thank 
you. I want to share some parts of 
those discussions with you.  

Your definition of “insur-
gency” (proper) aptly describes the 
only way for prisoners to successfully 
struggle behind these walls. We re-
main decentralized as a way to avoid 
detection and retaliation from the ad-
ministration. We use multiple strate-
gies, tactics and contexts to do our 
work also. We stay on our toes to keep 
the system on its toes. This work in-
evitably leads to exhaustion.  

Many activists don’t talk about 
exhaustion. I’m continually thinking 
about what we need to do to take care 
of ourselves and continue this fight. 
Tourmaline (formerly Reina Gossett) 
says: “The Prison Industrial Complex 
doesn’t just affect our material condi-
tion but also our spirits, psyches, and 
connection to the land, so any mean-
ingful response and resistance has to 
be about more than material condi-
tion.” This is the work that is often ne-
glected. We focus on external prac-
tices and forget the internal practices.  
 Focusing on internal practices 
means slowing the work down some-
times. This work. Internal practices, 
must be done in community. The 

work that SONG (Southerners on 
New Ground) is doing speaks to this 
need. By slowing the work down and 
tending to our inner selves, we 
strengthen ourselves thereby avoid-
ing burnout. We’re pleased that you 
chose to highlight this topic because 
oftentimes it’s not approached until 
after something has terribly gone 
wrong.  

Elsewhere in the issue, John 
Gillespie writes: “Blackness ‘exists’ 
only insofar as White Being structures 
it onto a map of anti-black violence.” 
He goes on to quote Achille Mbembe: 
“When the racist sees the Black per-
son, he does not see that the Black 
person is not there, does not exist, 
and is just a sign of pathological fixa-
tion on the absence of a relationship.” 
 How do we relate to people 
suffering from this psychosis? How 
does one achieve safety and well-be-
ing among them? Gillespie says: “The 
reality that replaces that which is, is a 
white hyper-reality. This hyper-real-
ism is the paradigm whereby con-
sciousness is unable to distinguish be-
tween the fictions created by White 
being and the Real.” Do others, be-
sides whites, suffer from white hyper-
realism? Can Black people suffer from 
it too?   
 Nicole Sealey has a poem in 
her latest collection, “Ordinary 
Beasts,” that speaks about “hysterical 
strength,” which is what Black people 
are required to have to endure the 
gratuitous violence meted out upon 
us daily. It’s ironic how Gillespie flips 
the outcome: displaying hysterical 
strength leads to more violence. Here 
is Sealey’s poem: 
 

Hysterical strength 
 

When I hear news of a hitchhiker 
struck by lightning yet living, 

or a child lifting a two-ton sedan 
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to free his father pinned underneath, 
or a camper fighting off a grizzly 

with her bare hands until someone, 
a hunter perhaps, can shoot it dead, 
my thoughts turn to black people- 
the hysterical strength we must 

possess to survive our very existence, 
which I fear many believe is, and 
treat as, itself a freak occurrence. 

 
 

To Stevie,  
 
I would like to first thank you for en-
gaging my words and thoughts. In 
times like these, when the world 
seems all but put together, it is crucial 
that we continue to work to trans-
gress barriers that make lines of com-
munication next to impossible. I am 
glad to have been a part of Propter 
Nos, and to have written something 
that abolitionists from out and inside 
of Prisons can fruitfully engage with 
and be inspired by. I hope that you 
find my responses to your questions 
equally as useful as the writing that 
generated them.  
 With this being said, I would 
actually like to start by tackling your 
questions on white hyper-realism and 
its internalization by non-white folks. 
My short response to your question is: 
Everyone is implicated by white hy-
per-realism since the constitution of 
the modern world was cofounded by 
the violence that white hyper-realism 
signifies. It is an inescapable map of 
reality because its language, systems, 
institutions, concepts, economy, 
knowledge, and desires are the means 
through which we all must speak our 
suffering, under its own rubric of 
gains and appeals, as a result of the 
metaphysical violence that alters the 
world in accordance to the ends of 
anti-Blackness.  
 As Frantz Fanon wrote as a 
way of introducing his classic Black 
Skin, White Masks, “Blacks are men 
who are black; in other words, owing 

to a series of affective disorders they 
have settled into a universe from 
which we have to extricate them. The 
issue is paramount. We are aiming at 
nothing less than to liberate the black 
man from himself.” In other words, 
the entirety of the book is focused on 
the immense difficulty of trying to 
free the Black from itself when it ex-
ists in an anti-Black world that abol-
ishes any potential coherence be-
tween a notion of a Black being and 
“metaphysics” outside the “two sys-
tems of reference” (the Black 
self/World and the Anti-Black 
self/World) that characterize any-
thing that could be thought of as a 
Black consciousness. Put simply, if 
white people fucked up the universe, 
then anyone internal to that universe 
has been touched by the fact of this 
transgression.  
 Thus, with this being said, it is 
difficult for me to answer how we can 
relate to people suffering from this 
“pathological fixation” or, in your 
words, a “psychosis” which structur-
ally permits them to see what is, in 
fact, not there—especially since as a 
result of the ontic histories of anti-
Black violence, we all are now impli-
cated in such a system of seeing and 
further, especially since paradoxically 
it seems that only through acknowl-
edging the fact of blackness can we 
get out of the wormhole that is the 
world of anti-Blackness. My only 
guess is that we may have only two 
options available to us as a means to 
procure a sense of safety either now or 
in the future: radical care and/or rad-
ical violence. For to care for a Black 
body is to do violence to the World 
and to do violence to the World is to 
care for a Black body.   
 Yet to care radically is to sus-
pend safety just as radical violence is 
an absolute decompression of safety. 
And this is where the hysterics come 
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in. For me, it seems as if the concept 
of safety, in this world, is dangerous. 
Since safety, in this world, is ensured 
and curated through the Police, the 
State, the Prison system, the Clinic, 
Anti-Blackness and so on and so 
forth. Yet as Achille Mbembe once 
said, “Freedom might be coterminous 
with madness.” Thus, perhaps our 
project, contra Baldwin, is first recog-
nizing the inevitability of Blackness as 
monstrosity as that which always al-
ready appears to the World as consti-
tuting a threat to safety, and to care 
for that monstrosity with a fervor that 
can only but lead to exhaustion. And 
once exhaustion is reached, we must 
pause, care for self, and then, care 
some more.  
 This is why I do not offer a ro-
mantic promotion of radical care nor 
radical violence. Both radical care 
and/or radical violence will only re-
sult in the exponentialization of vio-
lence on behalf of the World since 
they rattle its foundations which is 
gratuitous black death. Black Lives 
Matters is in no way, shape, or form a 
movement of radical violence, instead 
it is a movement of radical care which 
has been continuously repressed and 
suppressed by the State. Hence, I say 
hysterical strength only leads to more 
violence because the evidence from 
history seems to suggest that there is 
no way out but care or violence and 
both of these result in the suspension 
of safety and thus more streams of vi-
olence albeit in different forms. We 
can only ever become exhausted in a 
world where insurgency—as care or 
as violence—is not the basis of safety, 
but rather the basis through which 
safety is suspended in hopes of ob-
taining something that could only 
ever be thought of, at least to this 
world, as madness. In the words of 
Saidiya Hartman, “No one wants to be 

as free as Black people would make 
them.” 
 I leave you with this and en-
courage you, in your exhaustion, to 
grant yourself unconditional love. 
The World goes on and we need you. 
 

 
With care in struggle, 

 
John Gillespie Jr. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


